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An Attitude of Gratitude
from the teachings of the Rebbe
on the Torah portion

Rabbi Gershon, the brother-in-law of the Baal Shem Tov, had finalized his plans to travel to 
the Holy Land. A disciple of the Baal Shem Tov, he conferred with him before his departure 
and was told: “When you arrive in the Holy Land make sure to attend the yeshiva of Rabbi 
Chaim ibn Attar, known as the holy Ohr Hachaim in Jerusalem. He has two separate yeshivas 
there – one in which they study the revealed Torah, and another, known to only a very few 
people, where he teaches the esoteric secrets of the Kabbala. Do everything you can to be 
admitted to the second yeshiva short of divulging your identity, unless you have no choice.”
Rabbi Gershon’s journey was successful and he arrived in Jerusalem and proceeded directly 
to the Ohr Hachaim’s yeshiva. Anxious to see how they learned there, he attempted to join the 
students as they reviewed their study. But each time he approached them, he was told that it 
was permissible to attend the yeshiva only with the explicit permission of the Ohr Hachaim 
himself. When the Ohr Hachaim would enter the study hall to deliver his daily lesson, all 
strangers would be asked to leave.
Rabbi Gershon decided to approach the Ohr Hachaim personally and request his permission 
to learn. “Who are you?” inquired the Ohr Hachaim.
“I am a Jew who has come from Poland and I desire very much to study in your yeshiva,” 
answered Reb Gershon.
The Ohr Hachaim gave him a penetrating, critical look and asked, “Are you fluent in the study 
of the Five Books of Moses and the Talmud?”
“Yes, I am,” replied Reb Gershon.
“Then I give you my permission to remain here, and I will instruct my staff to accommodate 
you,” the Ohr Hachaim said.
Rabbi Gershon was pleased with the outcome and settled down for the week to learn in the 
yeshiva of revealed Torah. All the while he was inquiring as to how to gain admittance to the 
yeshiva of Kabbala. He discreetly asked various students about the secret yeshiva, but none 
of them had the slightest idea what he was talking about. Those few who were the privileged 
students, refused to answer his repeated questions. So, Rabbi Gershon was forced to approach 
the Ohr Hachaim again and ask for permission to attend the yeshiva of esoteric study.
The Ohr Hachaim was surprised by the request. “How do you know about the other yeshiva?” 
he asked, as he stared into Reb Gershon’s eyes, plumbing the depths of his soul.
Reb Gershon, wanting to avoid a detailed response, just looked down and said, “I was told by 
my brother-in-law.” He hoped that his answer would pass without further comment.
“What is his name?”
“Oh, his name is Yisrael,” was the matter-of-fact reply.
“I don’t know him, but you may come to my lecture tonight,” was the reply.
For the next three nights Reb Gershon learned Torah with the select group of students, but on 
the fourth night when he presented himself to the doorkeeper, he was refused admittance. He 
was astonished and turned to the doorkeeper crying, “Why have I been refused admittance, 
when I have the permission of the Head of the Yeshiva to attend?”
“I’m sorry, but I am following the instructions of the holy rabbi. He said that you are unworthy 
of learning the secrets of the Torah , since you have not attended to the needs of the Sages.”
Reb Gershon turned away, puzzled, but resolved to do whatever was necessary to rescind the 
decree of the Ohr Hachaim. He noticed that the Ohr Hachaim donned a special pair of shoes 
and head covering before entering the bathroom. The next time he saw the Ohr Hachaim put 
on the special hat, he ran quickly and brought him the shoes. The Ohr Hachaim noted Reb 
Gershon’s actions, but said nothing.
From that time forth, Rabbi Gershon was allowed to resume his midnight studies. He 
remained happily drinking in the learning at the Ohr Hachaim’s yeshiva for the next few 
months. One day, he told the Ohr Hachaim that his own brother-in-law was a holy man.
“What is his name?” inquired the Ohr Hachaim.

And Joseph went up to bury his father (Gen. 50:7)
A person is judged with the same yardstick he uses to 
judge others. Joseph, the most respected of the brothers, 
involved himself personally in the burial of his father. He 
thereby merited that none other than Moses himself would 
later carry his bones back to the land of Israel. (Sotah, 9:4)

Gather together and I will tell you what will happen to 
you at the end of days (Gen. 49:1)
The Talmud relates that Jacob wished to reveal the end 
(of the exile) but it was concealed from him. The literal 
meaning, however, is that Jacob wished to “reveal, i.e., 
manifest and bring about, the end.” In this context there 
is an important moral for every Jew. We are to follow in the 
footsteps of Jacob, and wish and pray for the manifestation 
of the ultimate end – the final Redemption. Seeking and 
contemplating this will of itself assist our service of G-d, 
inspiring us to attain our ultimate goal of Moshiach. (Likutei 
Sichot, Vol. XX)

Until Shiloh comes (Gen. 49:10)
Rashi comments that the above words refer to Moshiach. 
In addition, the Baal HaTurim points out that the Hebrew 
words meaning “Shiloh comes” have the same numerical 
value as the word “Moshiach.” The word “comes” 
(“yavo”) contains a profound allusion to the means by 
which Moshiach can be brought. For yavo is numerically 
equivalent to the word “echad” – one. When there will be 
unity among Jews, and in particular, when Jews will unite 
in speaking about Moshiach, they will succeed in drawing 
down and realizing the ultimate Redemption through the 
Righteous Moshiach. (The Previous Rebbe)
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In this week’s Torah portion, Vayechi, Jacob blessed his children 
before he passed away. To Judah he said, “Judah, your brothers will 
praise you.” Rashi explains that since Jacob had rebuked Reuben, 
Shimon and Levi, Judah was worried that he would be rebuked as 
well. Jacob understood this and said, “Judah, your brothers will 
praise you.” What deeper meaning can be found in these words?

Reuben comes from the word “ra’ah” which means “seen,” as 
Leah said, “G-d has seen my humiliation.” Reuben is symbolic of 
the first paragraph of the Shema prayer, where we connect with 
G-d on a level of sight, as if we see Him. Sight is a very powerful 
sense, much greater than hearing. When you see something you 
know that it is true and nobody can talk you out of it, because 
you saw it. When we are connected to G-d on the level of sight, we 
understand Him in a deep way and connect with Him through love. 
This is why we say in the beginning of the Shema, “You will love 
G-d your G-d.”

Shimon comes from the word “shama – heard.” Leah named 
him Shimon, “because G-d heard that I felt hated.” Shimon is 
symbolic of the second paragraph of the Shema, where we connect 
with G-d out of awe. It begins, “It will be, if you will hear,” and later it 
continues, “Beware, lest you be mislead.” This is the idea of awe or 
fear that comes from hearing, a step lower than seeing.

Levi comes from the word “yilaveh – attached.” As Leah said, 
“this time my husband will be attached to me.” Levi is symbolic of 
the next paragraph that begins with 15 accolades about G-d and 
continues, “this thing is upon us forever and ever.” “This thing” 
refers to the Torah, that attaches us to G-d.

These three steps and paragraphs are the preparation for the 
silent Amida prayer, when we stand before G-d in utter humility.

Judah comes from the word “odeh,” meaning to thank, praise or 
admit. As Leah said, “this time I will thank G-d.” To thank, praise or 
admit, is to recognize the other, and that takes humility. Judah is 
symbolic of the Amida prayer itself, when we stand before G-d, and 
at that moment only He exists.

This state of nothingness before G-d is the natural state of the 
neshama, G-dly soul, which is the essence of a Jew. It is just that the 
animal soul, the body, the physical world and the dark exile, covers 
up who we are, our essence. But at times we can reveal it, and one 
of these times is when we reach the Amida.

The verse continues, “your hand will be on the neck of your 
enemies.” Meaning, that when our essence shines the world is 
affected by us, as our sages say, that “When our voice is the voice of 
Jacob, in the houses of prayer and the houses of Torah study, then 
the hands of Esau have no power over us.” To the contrary, instead 
of working against us, they help us serve G-d.

May our acts of kindness, Torah and prayer reveal our essence, 
and affect the world, to the point that our light shines so bright, 
that Moshiach will come and lead us to our Holy Land. 
Adapted by Rabbi Yitzi Hurwitz from the teachings of the Rebbe, yitzihurwitz.blogspot.com. Rabbi 
Hurwitz, who is battling ALS, and his wife Dina, are emissaries of the Rebbe in Temecula, Ca.

The term “global village” was 
popularized by Marshall McLuhan in 
his 1962 book analyzing the effects 
of mass media, especially the printing 
press, on European culture and human 
consciousness. 
In the past 60 years, mass media has  
moved exponentially beyond the 
printing press. So perhaps talk of the 
world as a global village is already passe. 
But discussing the world as a global 
home is a different twist altogether.
In truth, however, Judaism has been 
teaching for thousands of years that the 
world is in the process of becoming one, 
great big home. Home to G-d.
G-d created the world with a purpose: to 
make it into a “home” for Himself.
We all know what a home is. Home 
sweet home is a place where we feel 
totally comfortable, totally at ease. 
Where we can be ourselves without 
having to hide anything. With the 
coming of Moshiach the world will be 
G-d’s home. No longer will G-dliness 
have to be hidden to a world that is 
unready or unable to appreciate it. The 
world and everything in it will be fitting 
receptors to this G-dliness and G-d will 
be able to “be Himself,” so to speak, in 
the world of the Redemption.
We are the contractors, the builders, the 
electricians and the bricklayers of G-d’s 
home. We are its plumbers, tilemen and 
woodworkers. But G-d is the owner and 
makes the final decisions.
The 613 mitzvot that G-d gave us 
are our tools, materials, supplies and 
instructions. Some are necessary for 
the foundation and others are for the 
finishing touches. Some are for the 
detail work and others are for the basics. 
But they are all in the original blueprint 

approved by the Owner.
After thousands of years of working on 
this great global home (and you thought 
you had the slowest contractor around!) 
it’s finally complete.
We stand at the threshold of the 
Redemption and we need only open the 
door and enter.
But, some ask, how can we say that 
the home is complete as evil in all its 
forms and permutations still exists in 
the world? Maybe we have come a long 
way, but we still have a long way to go!
Chasidic philosophy explains that 
good is cumulative whereas evil has no 
permanent substance. Goodness and 
holiness are eternal. Hence, when one 
fulfills a mitzva, it is eternal.
Evil, by contrast, has no true existence: 
it is no more than a concealment of 
G-dliness, the same G-dliness that will 
be revealed in all its glory in the world of 
the Redemption. Hence, when a person 
has been punished for his evil, or when 
he repents, the evil ceases to exist.
Considering, once more, the home in the 
process of being built, makes it easier 
to understand the temporary nature of 
evil as compared to the permanence of 
good. If a brick is not laid level, a pipe is 
installed incorrectly, or a wall is painted 
with a mistaken color, the wrong is 
righted -- the “evil” ceases to exist -- and 
the correction remains.
Since good is eternal, all the accumulated 
good of all the past generations still 
exists. And this is why now, specifically, 
even though superficial appearances 
might indicate that our generation, or 
the world, is not worthy, we will soon 
be privileged to open the door and walk 
over the threshold of G-d’s home into 
the Redemption.

Dedicated in honor of 
A dear friend of the Lubavitch Youth Organization  

Mr. Joseph Evenhar
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“His name is Reb Israel Baal Shem Tov,” Reb Gershon said.
“Oh,” cried the Ohr Hachaim, “Of course I know him well. I see him 
very often in the supernal worlds. He is a holy man of unsurpassed 
greatness.”
“Now I understand what happened to me in the Heavenly Court,” 
continued the Ohr Hachaim. I had been sentenced to have some 
terrible calamity occur to me because of using a respected student 
of the Baal Shem Tov to perform a menial task for me. It was only 
through the intercession of the Baal Shem Tov that I was saved. If you 
had told me your true identity at once, I would have been saved the 
entire incident.”
After this conversation, the Ohr Hachaim no longer permitted Reb 
Gershon to study in his yeshiva for, as he said, “You do not need me 
to teach you, if you have the Baal Shem Tov as a rebbe.”
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together is more than double the output 
of one person working on his own. [Talmud, 
Sotah 34a] Another positive function of the 
commune is that it eliminates the jealousy 
and competitiveness that often brings a 
deterioration of the relations between a 
person and his fellows, while a communal 
effort usually draws people closer to each 
other.

A person finds satisfaction 

and fulfillment when he is 

given the opportunity to 

actualize his potentials in 

those areas in which he is 

superior to his compatri-

ots and his society – for in 

these areas lie his 

uniqueness.
On the other hand, the purpose of the kib-
butz must not be to eliminate all competi-
tiveness, since challenge and competition 
are among the chief stimulants toward 
greater effort and advancement on a per-
son’s part and an optimal and alacritous 
utilization of his talents and potentials. 
Rather, the kibbutz should channel the 
competition to a higher plane. In other 
words, instead of the competition being for 
man’s most basic, material needs – which 
is where the competition begins in an 
individualistic society – to the extent that, 
in the words of our sages, “Were it not for 
the fear of the government (i.e., society’s 
enforcement of its laws) a man would 
swallow his fellow alive” [Ethics 3:2] – in a 
communal society, the competition can 
be transferred to higher aims, whether to 
the procurement of supplements beyond 
one’s basic needs, or, on a higher level – to 
achievements in the life of the spirit.
What may be derived from all of the above 
is that the concept of community and com-
munal life is not a goal and achievement 
in its own right, but a step, facilitator and 
path to the development of the individual-
ity and uniqueness of its members and 
the realization of their individuality and 
uniqueness in the best and fullest way.

continued in next issue

Translated by Yanki Tauber, www.meaningfullife.com
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When Joseph told the Children of Israel that 
the time for their redemption was near, he gave 
them a sign to recognize their redeemer. “G-d 
will surely remember you (pakod yifkod),” 
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he said, doubling the verb “to remember” for 
added emphasis. For true redemption must 
free both body and soul, liberating the Jews 
from physical and spiritual enslavement. 
Physical freedom alone is not enough; even 
return to the Holy Land is insufficient without 
the spiritual component which signifies true 
redemption. So it was in Egypt, and so is it 
today... (Rabbi Meir Shapiro of Lublin)

For Hakhel, the king was commanded to 
gather all the men, women and children. 
Hakhel demonstrates the unique bond 
between the king and the nation, and their 
interdependence. We are all also asked to be 
like kings, to act as leaders and affect our 
spheres of influence. Whether a teacher, rabbi, 
mother, father, friend, neighbor or fellow Jew, 
we each carry the responsibility of helping each 
other, inspiring ourselves and those around 
us to develop our relationship with G-d and 
enhance our observance of mitzvot. (Esther 
Vilenkin, chabad.org)

from correspondence 
of the Lubavitcher Rebbe

Freely translated excerpts from a letter to Israeli 
author Kaddish Luz, from the Fall of 1964:

When receiving a book from its author, it 
is my custom to presume that he did not 
send it to me for no particular reason, but 
rather that his intention was that I read it, 
and that if I have anything to remark, to 
accept my remarks in good cheer, even if 
I do not identify with his views. So, too, in 
the case of your book, I will allow myself to 
express a number of remarks, particularly 
regarding the primary focus of your book – 
to describe the kibbutz (commune) and the 
communal life there…
I trust that you will agree with me that the 
creation of a community is not an end in 
itself, and certainly not an ultimate end; 
rather, it is a means to the achievement, 
through a collective effort, of a desirable 
way of life.
In and of itself, the most apparent function 
of the kibbutz is to equalize individuals of 
greater and lesser stature – something 
that runs contrary to human nature. For 
human beings, “Just as their faces are dif-
ferent from one another, so, too, are their 
minds and characters different from one 
another.”[Talmud, Sanhedrin 38a] A person thus 
finds satisfaction and fulfillment when he 
is given the opportunity to actualize his po-
tentials not so much in those areas which 
he shares in common with his fellows, but 
rather in those areas in which he, as an 
individual, is superior to his compatriots 
and his society – for in these areas lie his 
uniqueness.
At the same time, man is not, by nature, 
a recluse, and “it is not good for man to 
be alone.”[Gen 2:18] The human being seeks 
a social life as the context and means by 
which to attain his personal fulfillment.
Indeed, a communal life enables a group of 
individuals to achieve far more than they 
could on their own – more, even, than the 
sum of their individual potentials. For as it 
is known, the output of two people working 

According to the Jewish calendar, we’re 
almost halfway through the month of Tevet. 
“Jewish time” marches to the beat of a different 
drummer for, unlike the Gregorian (or the 
earlier Julian) calendar, the Jewish calendar 
is based on the moon, not on the sun. And it’s 
no coincidence either (there is no such thing 
as coincidence!), as the Jewish people itself is 
likened to the moon.
Sometimes the moon appears whole and at 
other times it seems to vanish. Similarly, 
throughout our history the Jewish people has 
sometimes appeared at the height of its powers, 
and at other times seemed to exist in a reduced 
state.
The exile is a time of concealment, similar to 
the waning phase of the moon. At one point all 
that is visible in the sky is a tiny dot. But just as 
the moon is eventually renewed in all its glory, 
so too has G-d promised that after the exile we 
will merit the wondrous revelations of the time 
of Moshiach.
The restoration of the moon is symbolic of the 
restoration of the light of Israel that will take 
place in the Messianic era, when the Jewish 
people “will be renewed just like [the moon].”
Furthermore, just as it is easiest to suffer the 
moon’s absence in the final moments of Erev 
Rosh Chodesh (the Eve of the New Moon), so 
too is it easier to endure the exile when we know 
that the Redemption is right around the corner.
The Rebbe has stated unequivocally that 
Moshiach is on his way, that ours is the last 
generation of the exile and the first generation 
of the Redemption. May the ultimate renewal 
of the Jewish people take place at once, after 
which the entire world will be “sunny” forever.

Blueprint for Life
In her short lifetime, Rebbetzin Yehudis Heller inspired 
thousands of students with her illuminating lectures. 
Mrs. Heller’s Torah classes wove together classical 
commentaries and Chasidic thought. Her lectures 
were dynamic and insightful, and she challenged 
her listeners to find meaning and direction from the 
Torah’s teachings. Blueprint for Life contains her 
edited, transcribed lectures. Published by Wellsprings Press.

People of the Word
People of the Word offers insights into 50 key Hebrew 
words that have been mistranslated and misunderstood 
for centuries. Each chapter takes the reader on an 
etymological journey into the big ideas that continue to 
shape Jewish thought, values, and culture to this day. By 
Mendel Kalmenson & Zalman Abraham. Published by chabad.org

Rabbi Menachem Hacohen served as an Israeli Knesset member 
for 15 years. At the time of this first private audience with the Rebbe, 
he was serving as Rabbi of Israel’s Moshav settlement movement. 
This story was taken from Here’s My Story and is presented with 
permission from JEM’s My Encounter with the Rebbe oral history 
project, which is dedicated to recording first-person testimonies 
documenting the life and guidance of the Rebbe.

There are two kinds of moshavim — Israeli 
agricultural settlements. A small portion of them 
were founded before the State of Israel by non-
observant Jews; the majority, however, were founded 
by religious immigrants from Arab countries or by 
Romanian and Hungarian Jews, after 1948.

For many years, I have served as the rabbi of 
the Moshavim Movement, an organization once 
associated with the non-religious Mapai party. 
While the religious Zionist HaPoel HaMizrachi 
helped found perhaps 70 settlements, there are 270 
Mapai moshavim. In the early days, the difference 
between these two groups was that the religious 
Zionist ones didn’t have enough money, but they did 
have synagogues and Torah scrolls. Meanwhile, the 
Mapai moshavim had more money, but not enough 
synagogues and not enough Torah scrolls.

So, in 1959 I went to America, where there 
were many defunct synagogues, to collect some of 
their Torah scrolls for the moshavim. At the time, I 
was also involved with the Histadrut, Israel’s main 
labor union, as well as the editor of Machanayim, a 
magazine published by the IDF chaplaincy.

When my brother, Pinchas Peli, heard about 
my trip, he arranged for Rabbi Berel Levy to come 

The Non-Kosher Melting Pot
by Rabbi Menachem Hacohen

pick me up from the airport. “You’re coming to my 
house for dinner,” Berel told me, “and then we are 
going out. I’ve arranged an audience for you with 
the Rebbe.” That is how, just a few hours after my 
arrival, I came to 770, and at about 2:30 a.m. I went 
into the Rebbe’s room.

“You are Rabbi Menachem Hacohen?” asked the 
Rebbe. “I thought there were a few of you: One of 
them is the editor, one of them the Histadrut rabbi, 
and another the author!”

“Maybe there are a few Menachem Hacohens,” I 
replied, “but the one that is now in front of the Rebbe 
is Menachem Hacohen, the simple Jew.”

The Rebbe invited me to sit. On his desk, I noticed 
that there were 20 or 30 issues of Machanayim, with 
many little notes sticking out of their pages.

As editor, I had turned Machanayim from a small 
weekly publication into a monthly one with hundreds 
of pages, full of pictures and articles about the holidays 
and other subjects. The Rebbe appreciated the size of 
the magazine and the prominent contributors who 
wrote for us, but advised me to be more careful about 
including any content that went against traditional 
Judaism. He also thought we could write more about 
religious military life, although I preferred articles 
about Jewish ideas rather than reporting on any 
particular people or activities in the army.

He asked many questions about the magazine: 
What did you mean when you wrote that? Where 
did you find this picture? Why did you publish that? 
After spending about an hour on the magazine, the 
Rebbe asked what my mission in America was, and I 
explained the state of our moshavim.

The Rebbe pressed a button on his desk, and in 
came his secretary, Rabbi Hodakov. “Send in Yudel,” 
the Rebbe told him, referring to another secretary.

“I hope these will be a good beginning,” the Rebbe 
told me. Those were the first four scrolls of about 
eighty that I brought back with me. I then asked the 
Rebbe whether I could publicize his donation.

“What I don’t do in public, I also don’t do in 
private; and what I don’t do in private, I also don’t 
do in public.” he said. “So this is not a secret. But 
you have to decide whether it will be beneficial to 
publicize it: If people hear that I gave you Torah 
scrolls, some will be encouraged to contribute, but 
others might not want to support you.”

Then the Rebbe had a request to make. “I have a 
friend in the Land of Israel by the name of Kaddish 
Luz. Today, he lives in kibbutz Degania Bet, where I 
heard they just opened a synagogue. If you could give 
one of those scrolls there, I would be very happy.”

“If the Rebbe is asking, of course I will do it,” I 

answered.
“No,” said the Rebbe. “This is now your decision. 

You might see that it will be more important to give 
them to other places.”

He then went on to ask all kinds of questions about 
the settlements: How is religious life there? What 
are the differences between the religious and non-
religious moshavim?

The Rebbe was very happy to learn that even 
many of the secular moshavim had synagogues of 
their own, and even a shochet to provide them with 
kosher meat.

He also told me a very interesting thing about the 
moshavim. In the days of mass immigration to Israel, 
David Ben Gurion developed a policy that became 
known as mizug galuyot, or “blending of the exiles.” 
It meant that, as Jews came in from all over the world, 
they should not remain separate tribes — Moroccan 
Jews, Yemenite Jews, Tripolitanian Jews, and so on 
— but they should be brought together and sent to 
settle in the same moshavim. This way, the “melting 
pot” effect would make them into one people.

The Rebbe, however, said that it was not a good 
idea to force two different Jewish communities into 
the same small village. These groups have each left 
their respective diasporic communities and were 
brought to a new country with a new language; if 
they are made to merge with another community 
and share the same village synagogue, then they 
will be further disoriented by unfamiliar customs 
and religious practices. A moshav with Moroccan 
Jews should consist of Moroccan Jews, and one with 
Romanian Jews should be left that way.

I thought that he was one hundred percent right, 
and later on, this indeed became the policy. Giora 
Yoseftal, Israel’s first Minister of Housing, once 
asked me why I always asked about building new 
synagogues at the same time each year. The answer, 
I realized, was that congregations with Sefardim and 
Ashkanzim would split into two around the time of 
the High Holidays, after getting into fights about the 
details of the services. Some small moshavim ended 
with ten or fifteen synagogues! So, the government 
found that it was better for the communities to live 
among like-minded people who practiced the same 
traditions and adhered to the same culture.

We spoke for over three and a half hours. Every 
half hour or so Rabbi Hodakov would come back 
in, gesturing with his watch that it was time for me 
to go. But only at around 6:00 a.m., did the Rebbe 
announce, “We have to go daven,” as he stood up.

We then went to the synagogue for the prayers.
To read more visit myencounterblog.com


